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Reviews. 
The Dawn :—a moutlily az az. ne devoted to religion, philo- 
sopky uud science (H, Lansdowne Road,  Bhawunjpoor, 
Caloutts: annual ssbseription for Indis aud Ceylon Rs. 4). The 
Object or policy of the josenal is * to mo special study of 
Hindu life, choaghe wad boith in a spirit ppreciation, while 
fully alive to tho usefaluess and the necessity of the existe 
of all other systems secular or religious, Eastern or Western. 
"The first two numbers (March nud April; are full of iutercst- 
"ing matter. ‘There are two well written articles on the 
* Situation in Indis The situation is on the whole well ex- 
lained aud the issue directly and emphatically sstated and o 
urther und more detailed discussion of it is promised. The 
article entitled ‘ What is ‘Truth’ is interesting. The question 
is discussed in the light of Sankara's definition‘ thot which 
is ever permanent in oue mode of being, is the Fruth. In an 
article on the Vedanta Sutras the writer joins issue with the 
hasty couclusion of Prof. Thibaut thut recognised authorities 
in Vyasa’s time denied the doctrine on which the system of 
Sonkura linges, viz., the doctrine of the absolute identity of 
the individual sout with the Brahman. Judging from the 
first two numbers, we have no hesitation in saying that the 
magazine promises to be a useful addition to the existing 
number of journals in the field of religion and philosophy and 
wo heartily wish it every success, Our desire is that the 
present number of such journals should be multiplied ten- 
feid and the philosophy of the Upanistads «tudied and ex- 
pounded in a variety of ways and from newer and newer 
standpoints. j 


Hews ano Motes. 


The Swami Vivekananda’s Triumphal Entry into 
Almora in the Himalayas.—Under strict medical orders to 
take rest in the mountains, the Swami Vivekananda, after 
sponding the last two months nt Darjeeliug, has now gone to 
Almora, N.-W.-P., meeting with a most cordial, unofficial 

< welcome at Lucknow (where he remained one night) on the 
way. At Kathgodam on Sunday, he was met by several 
Almoro admirers und ove :of his English disciples, who 
accompanied him on the ride through the hills to Almora, 
At Lodea, close to Almorn, on Tuesday afternoon, there was 
& large crowd of citizens waiting to convey him the final part 
of. the journey, and at their request the Swami mounted a 
borse dressed in handsome trappings and headed a pracession 
into the town. It seemed that as the bazar was reached, 
every citizen of the place joined the company, so dense was 
the crowd that some difficulty was experienced in leading the 
Swami'a horse through. Thousands of Hindu ladies from 
tops of the houses and windows showored flowers and rice on 
the Swamiji as he passed along. In the centre of the town, 
* section of the interesting old fashfoned bazar street hed 
been turned into € panda! capable of holding three thousand 
people, decorated cloth stretched across from side to side of 
the etrget forming the roof, and the ends baing decorated 
with festoons of flowers, banners, &c. In addition, every bouse 
displayed lights till the town appeared to be a hlaze of light, 
and the native music with the constant cheers of the crowd, 
made tho entire sceue most remarkable, even to those who 
had accompanied Swamiji through tho whole vf bis journey 
from Colombo. 

Naturally with from four to five thousand crowding inside 
and outside of the pandal, and with excitement in full plap, the 
proceedings of the formal welcome were brief. Pandit Jwala 
Dutt Joshi read first a Hindi address of welcome on bebalf of 
the Reception Committee of. which the following is a translu- 

ou. 

* Grent-Souled one. Since the time we beard tbat, after 
gaining spiritual conquest in the West, you had started from 
England for your fatherland, Indio, we were natarally desir- 
ous of having the plcasure of seeing you. By the grace 
ofthe Almighty, that auspicious moment has at last come. 
‘fhe saying of tbe great poet and the prince of. Bbaktae, Tul. 
sidas—“ A person who intersely loves another is sure tofind 
bim" bas been fully realized to-day. We bove ussembled here 
to welcome you with sincere devotion. You have highly ob- 
liged us by your kindly taking so much trouble in paying a 


visit to this town writ ean hardly thank you enough 
for your kindness Blessed are you ! Blessed is the tevered 
Gurudeva who inicisted you inte Yoga. Blessed is tho land 
of Bluvate where, even in this fearful. Kaliyuge, there exist 
londers. of Aryan families like. yourself. Evon at an early 
period of fife, you have by yoursitapticity, sineurity, charneter, 
philanthrophy, severe discipline, conduct, and the preaching 
of knowledge, acquired that immaculate fame throughout the 
world, of which we feel so much proud. In truth you have 
accomplished that difficult task, the tusk of proving t» the 
learned people of Bngland and America the snperiurit y of 
the ancient Indian creed over other Religions, which no one 


over undertook in this couutry since tho duys of Shri Shan. , 


karacharya." . 

And after referring in grateful terms to the unsclüsh 
labours of the Swami, both in the Parliament of Relivions 
and afterwards iu. America uud England, he proceeded to 
Bay m 

7 Wwe have heard with great pleasure that you intend 
establishing a Math (Monastary) bere «ud we sincerely pray 
that your efforts in this direction may be crowned with suc- 
cess. The great Sankurachdrya also after his spiritual oonquest, 
established a Math in the sacred Badrikashrama in the Hi- 
malayar for protection of the ancient religion. Similarly, 
if your desire is ul-o fulfilled, India will be greatly benefited. 
By the establish ment of the Math, wo Kamaoneos. will derive 
speciul spiritual advantages and we will not see the ancient 
religion gradually disappearing from our midst. - 

From timo immemorial, this part of the country: has been 
the land of asceticism. ‘The grcatee&of the Indian sages have 
passed their time in picty and asceticism in this land, all ot 
which have become a thing of the past. We earnestly hone 
that by the establishment of the Math yen will kindly make 
us realize it again. Jt was this sacred laud which enjoyed tlic 
celebrity all over ludia of having true religion, Karma, disci- 
pline, aud fair dealing; «ll of whioh seem to have been decay: 
ing hy the efflux of time. And we hope that by your noble 
exertions this land will revert to its ancient religions state. 

We cannot adequately express the joy wo have felt at your 
arrival hore. May you live long, enjoying perfect health and 
leading a philanthropic life. May your spiritual: powers bo 


ever on the iucrease xo that throngh your endeavonrs the un- 
happy state of India may soon;disappear". : 

Pandit Hari Ram Pande followed with a second address 
from tho Swami's host, Lala Badri Sah and a Pandit read un 


thia holy jace, nt it isthe hope of my life to end my days 
somewhere in th 


yet I sincerely pray and hope, and almost believe, my loat days 
will behere of ult HA 
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always teach ng, that onc theme which is reverhersting in the 
very atmosphere of the place, the oie theme che murmur of 
whose dreams I hear, the one thing that 1 lear in the rnshing 
whirlpools of its rivers—rennneiatjor,— t Narremhiosfi bhaydn- 


iilam bhuvi hrinam bairágya merilnim. ev ry thing in this 
life is fraught with fear. 


Tt is renunciation that makes one 
fearless.” Yes. this is the land of renunciation. The time 
will not permit me. and the Cireamstunces are not proper, to 
spenk^to you fally. I'slial! have t» vonelude, thereforo, by 
pointing out to yon that these Whnalayas stamel for that re- 
nanciation, and the grand lesson we shall ever teach into hu- 
manite will be renunciation. As our fre-fathers. used to be 
attracted towards it, in the latter days of their lives, so strong 
&onls from all quarters of this earth. in time to come. will he 
Attracted to this father of mountains, when all this fight 
between sects, and all those dilferenees in dogmas, will 
not be remembered nny more. ond quarrels between 
your religion and my religion wil lave vanished alto- 
gether, when mankind will understand that there is but one 
cternal religion, and that isthe perception of the Divine with- 
in, and the rest is were froth ; such ardent sonls will come 
here knowing that’ the world is but vanity of vanities, 
knowing that every thing ix nscle-s except the worship of the 
Lord and the Lord alone, Friends, you have been very kind 
to allude to one iden I have vet in my brain, to start a cen- 
tre in the Tlimalayas atid perhaps E kave sufficiently explain- 
ed myself why it should be so, why above all, this is the 
spot which I want to xelect as one of the great centres to 
teach this universal religion. These mountains nre associated 
with the best memories of our race, if. these Himalayas are 
taken away from the history of religious Judia, there will be 
very little left behind. Herc, thercfore, must be one of those 
centres, not merely of activity, Imt more of calmness. of 
meditation, and of pence, and T hope some day to realise it, 
I hope also to meet you at other times, and Lave better 
opportunities of tatking to you. For the present let me 
thank you again for all the kindness that bas been shown 
to me, and let me take it as not only kindness shown to me 
in person, butas representing religion which may never leave 
onr hearts. May we always remain as pure ns we are at 
the present. moment, and L enthusiastic for spirituality as 
we are just now." 

The proceedings closed with frequently renewed cheers 
for the Swami, whe was the guest that night of Lala Badri 
Sah.—The Advocate. 


A Rare Opportunity! 
Don't Miss This I! 
A Sanskrit English iDictionary. being a praticat hand- 
book with Transliteration, Accentuation and Etymological 
Analysis throughout—by A. A. Macdoneh. s.4., P. Hp. Cloth 
to. Published Price Rs, 30. 


We are now selling this book at the low price of Rs. 10° 


only. An carly order is requested, as the number to be dis- 
posed of is limited. 
(Foreigu lts., including postage.) 
Apply sharp to 
Messrs. T. S. SUBRAMANIA & CO., 
Booksellers, §c., Palghat, India. 


Chenp!! Chenp!i!! 
TIE IMPEHLATL, 
NAME STAMP AND INK 


2 iN ; 
A PEN AND PENCIL SELF-INKING CASE, 
FOR ONE RUPEE ONLY, 
It snves you from Printing Note-Heads, Letter Heads, 
Visiting Cards, Envelops. 
Rabber Stamps can be lad] in all; langnacrs--Ovals— 
Garters, and Vaney Stamps. 
Our Stamps include Box, Pad and Ink (Fancy Colour.) 
Apply for our Catalogue offRubber Stamps. 
Messrs T. 8. SUBRAMANIA & Co, 
Parcitat. 


Cheap! 


BOOES! BOOKS !! BOOKS!! 


A Short History of Aryan Medical 
Science in English. hy H. H.'Sir Bhagavat 
Sinh Jee, K.C. E., MPa DCL, 11D., F.R.CP.E., 
Thakore Saheb of Gondal- Demy 8 vo. cloth 
gilt lettered. Price Rs. $a s vis 

Indian Ideals No. 1. Narada Sütra : an 
inquiry into Love (Bhakti-Jignàsá.) Translated 
from the Sanskrit, with an independant Com- 
mentary. Crown 8 vo. The Book is dedicated 
to Swami Vivekananda with his kind permis. 
sion, who, after addressing large audiences in 
America for six months, and in London during 
the Last season, has returned to India. 2 8 o 

The Great Indian Epics: The stories 
of the Rámáyana and the Mahábarata with 
notes and illustrations and a coloured frontis- 
piece of the gambling match of the Kauravas 
and the Pándavas. Cloth Price Rs. ui 

The Vedanta Philosophy ; by Prof. Max 
Müller (three lectures on. the Vedanta Philoso- 
phy delivered at the Royal Institution, March 
1894). Price Rs. ... Ris V Sui 

Mather Neethy, (o*58$$. 3rd edition. 
Neatly got up : A prose work in Tamil consist- 
ing full of morals essentially requiced for our 
women with an appendix of Harichandrapura- 
nam, 200 pages octavo. Price As... 000 aue 

Theósophy, by Prof. Max Müller or Psycho. 
logical Religion. The Gifford Lectures, deliver- 
ed before the University of Glasgow in 1892. 
Crown 8 vo. Price Rs. ihe SE EM 

India, by Prof. Max Müller. What Can it 
'Teach us ? Price Rs. EN m ww. 210 0 

Bhakti-Yoga by Swami Vivekananda, Cloth Re.’ i 8 
Paper Re. 1. o o. 
A sharp to 

tti pom T. S. SUBRAMANIA & Co., 


Booksellers, &c., Palghat. 
READ THIS) 


Wrorth Buying! * 
Worth Reading !!, 
Worth Presenting 


SELF-HELP; 


With Illustrations of Conduct and Perseverance 
By Dr. S. SMILES, 


Author of Lires of the Engineers. 

Containing 13 Long Chapters, viz : -1, Self-Hetp, National 
and [ndividual.—z. Leaders of Industry, Inventors and Pro- 
ducers.—3. Three great VPotters.—4. Application and Perseve- 
rance.—§. Helps and Opportunities, Scientific Fursults.—65. 
Workers in Art.—7. Industry and the Peerage.—8. Energy and 
Courage.—9: Men of Business.—io. Money, its Use and Abuse. 
iu. Belf-Culture, Facil and Difficulties.—t2. Example 
Modets.—13. Character, The Fine Gentlemen, Over 400 Pages 

NEW Evition. 


e 
o 
[s] 


14. 0 


o 


Rs. 2 to 
Free 


Price 
Postage m 
SOLD BY 
Messrs. T. S. SUBRAMANIA & Co., 
Publishers & Booksellers, Palghal. 
Madras Presidency. 


4 , THE AWAKENED INDIA. 


VALUABLE PUBLICATIONS. 


SANSE RIT. 

Lo The Laghukiuus. ti. wih. il Cow 
and Keferenec, bs De dPatontene Pris 

2. Vaisesh: Aphorisnis of Kanada, with Sansirit 
ments and Kaglisi translation, ny A, E. Gough. M. s, 

3. Manavadharmaprakaga, {ith commentary is Hedi da 
Vaudit Gulzar. 

+ Srautapadarthaniroachi:.am, 
terms, edited wy F. Viswanath Sastri, 

5. Yogavartika, of Vijnauabhikshu, witi pre 
by Pandits Rauakrislta aud Keava Sustri of the S: 
Benares. 

5. Vedantasiddhantadarsa. 
Mohantal Acharya’ 

7. Saswatadharmdipika. “The Light 
being moral precepts, with occasional elueidac 
Mahabharata iul Muta pad other sacred. books, aud arr. 
systematically ly Mabiinahleopadhysya 


isb version 


Dictionary 


Bivtiomiry of Vedanta 


af Eternal 


Dury”: 
ions, compiled from the 


angel 
Pandit Gangadhar Bastri, 
Re. 1. 
8. Khandanakhandakhadya.of Sri Harsha. with the coin. 
meutary of Sankara Misra, and glass of Mobsnlal Acharya. Preface 
and complete inder, Rs. 5-12. 
9. The Panchasiddhantika, the astronomical work of Varaha 
Mihira, The text editei with an original commentary in Sauskrit 
and an Enylish tr tion and iutroduction liy G, Thibaut, Ph. D. 
and Mabamahopadhyaya P, Suilakar: Dwivedi—cloth, gilt lettered. 
Ks. 8, 
Sribhashye of Ramanuja, With commentary Seutapraka- 
sika of Sudnrsatachurya, in 3 vols, edited with notes, by P. Ruma 
Misra Sastri, lrofessor, Sanskrit College, Benares. Vol. f. Re. 7-4. 
Vol. IT, Ha. 6 Vol Hf. Rs 3.2, If the set of 3 Vols. bo. taken. 
: Rs. 15.8. 
ll. Vedarthasangraha, witi the gloss culled Tatparyadipika, 
by Sudarennusuri, litis] with s emamentary called Swhapurti by 
V. Rama Misa Bastri, Hs. 3-12: withant the commentary. Ry. 2-4 
12, Devakosa or Ainarkosz. with explanation and distinc: on 
oE gender of every wosi, gard notos iu Hindi, by Pandit Deva. D. 


' 


vi, Head Pandit, Bareilly Cotes: TES 
13. Vedantatattwasara of Ramanuja, text and Baglish ver- 
sion, by thu Rev. J. J. Johnson Re}. 


|. Sastradipika, © comiiciiary of Jaimiai Sutra of. Sripartba 
Sarathi Misra, edited with notes, by P. S. Rama Misra Sastri. Cloth 
bonne. Hs. 6-4 

1>. Siddhantalesa Sangraha of Appayadikshita together 
with extrets from the Srikrishnalankara of Achutakrishnaunnda, 
Hs, 1-12. 

16. Panchapadika of Padmapada. Rs. bet 
17. Panchapadikavivarana of Prakasatma, with notes from 
the "attwadipasia and Bhavaprakasika, Kx. 3 
13. Bhashyaof Prasastapada, together with Nyaya. Kandali of 


Sridhara. Ra. 4-4. 
19. Vivarnaprameya Sangraha of Vidyaranya. Jte. 3. 
20. Sapta thi of Sivaditya Misra, with the Mitabhashi- 

ni of Madhavusaraswati. Rs. 1.2, 


zi. Nyayamanjari of Jayantabhatta, commonly known as 
the Jaynntavritti: lat purt, Hs. 4-6 ; 2nd part, Rs. 2-10. 
22... Nyayasutras with Vatsagana’s Bhashya and extracts from 
tho Nyayavartikn. Rs, 3-4. 
23. Vedanta Kalpataru of Amalananda: l> purt, Ks. 2-10; 
20d part, to complere the work, (in tho Press.) 
24 Parimala of Appayadikshita : let part, Rs. 2-6; 2d part, 
ta completa tho work, forthe Press.) ° 
25. The Sankshepa Sariraka of Sarvagna Muni, with the 
Sarasangraha, a piuse comusntary hy Machusudana Sarcawati. 
Y vols, Raval Nvo. of upwards of pp. 907 each. Ks, 6. 
26. The Bhagavad-Gita, ‘I'rxt-—pocket edition, very neatly 
printed on Eoglish paper. As. 3. 
A. Ashtottarasatopanishid, The 108° Upanishads, very 
ueatly printed in Bombay. Rs. 6-8. 
75. The Hansa Gita, SuUliue Ethics) Preeepts from the Maba- 
bha ata (Sanskrit Text), with Ecglish translation by Babu Pramada- 
das Mitra, Fellow of the Universities: ot Culentta and Allahabad. 
As. 4. 
As. 2. 


20. Saraswatisahasranama, acd 


ENGLISH. 


9) The Hymns of the Rigveda, translated with a popular 
eonnuentary by R, "T. H. Grilith, Esq., N. &, iv 4 vols, Royal 8 vo, 
cloth bound, gilt lettered. Ry. 4-02. the volume, Vol. } is out of 
print. 


\ Gh. M. 

{June 1897. 
MU ÉÓ—ÀÀ 

31. The Hymns of the Samaveda, x above, in one ssiuiae. 


Cloth bound, Rs. 4; paper, Ha, 3-1. 
fhe Hymns ofthe Atharvaveda, ws ubeve : >e two 


volwas ioth becer, Be U2; papor, H- los 

no Griffiths Met Trauslaiion of Valmikis Raua- 
Yana, compo te in ene volane $ vo er . cloth benn: sit lete 
rered, Ka. f 
3+ A Treatise on the Yoga Philosopuy, by N © Paul, 
Jud Edition. ; s.n 
35. The Ashtadhyayi of FPuniniecounceoinz 3onakr: rag 
anb Vrittis wH? pcies iridez;sonatretes du Baglion based -~ the 


celebrated commer 


called tho Kasikw—translated by Baba, 
Sirisucinndra Vas 


S. W. F. To be completed in 


8 vols., Re Sve, 20 vola. altosdy out. 
Price, payable in the complete work, inelidiuc 
postage : 
Juban.. Rs. 20; Foreign . €2. 
Price, yayz blz by instalicosts per volumes, excluding postas: : 


lu Voveiyu ts. 

36. The Bhagavad Gita, l'r«uslated inte English, with s learn. 
ed Prefaco wml valuable Foot.notes, by Bubu Pramadidnas Mitra, 
Price, leather cover, Re, 2; cloth. Re, 1 ; paper, As. 8. 

37. Brahma, Iswara and Maya, by Habu Prid dos Mitra. 


Au. h 
as. F'"du System of Worship, by Do As. 
39 — .qantic Conception of Brahma by De As. 2. 


40. The Bhagavad Gita: Üransluted into Eoglisi, by Mrs, 
Annie Besant.  Lesther cover, Rs $; paper, As. 8. 

31. The Upanishads, lraosloted into Euglish with a Preamble 
and Arguments, by G. R. S. Moad, Bag. na., M. It. ALB and J.C 
Chattopadhyayn, Esp, Vil, L centzining the Isa, Koena, Ratha, 
Praewa, Mumla and Mamlutvo, Vol. Il, containing the Aitareya 
Tuittiriya und Swetaswetara. As. S cach volume. 

UN. D. The prices quate! ubo.. are etetaacee of polone), 
Apply to.—T1l£ SECRETARY, 

Nasskrit Ratna Mala Publishing Soc: 


BOOKS ON HINDU RELIGION ! ! ! 

Hindu System of Moral Science ov tow. words af Sarn., 
li ja aud Cine Gaza, Ly Babe KNéshort Lal Navkar, Yag oo 
Cloth Price iis, 1- L5 

Raja Yoga Philosophy. iectuges deliveral in New Yori 
Winter of 1595-06, hy the Swami Vivekananda on Raja Yoga 
or conquering the internal naturo, albo Patanjuali« You. 
\pherisnis. with commentarivs, Crown. 8, vo (New Editioni. 
Prive Rs. 2-10-0 (Selling most rapidly.; We lave also a lari 
stock of Swami Vivekananda series published by S. C, Mi 
Caleutta and others. 

The Upanishads. ‘frunstaue! hy F. Max Müller, Part I and 
U, each, Rx. 8-8-0. 

The Sacred Laws of the A ryas as taught in the Schools ol 
Xpastainba Gautama, Vixisiicia, and Baudhåyina, Translated 
by Prof. George Bühler. l'art, 1, Rs, 8-8-0. 

The Teaching of the Vedas. Cloth Hs. 4-8-0. 

The Bhagavad Gita, with the Sanatsngütiys. and ihi 
Anugita, translated by Kashinath Trimbak Telung, Re. 6-8, 
— MM M aE 


PITMAN'S SHORTHAND. 
“EASY TO WRITE, EASY TO LEARN, 
Cyclopsedia of Education. 
Pitmau’s Shorthand is capable of imparting preat beuc- 
lits to persons in every station of life. 
Get the * Phonographie Teacher. and Key" 1,350,000, 
sold, price £0-0-G7. euch 
Itis easily learued, is n stepping stone lo kuawledge nid 
one of the best means of self-improvetnsut. 
Alicays kept in stock a large stock of Phono. Rooks—-Far 
lists apply to— 
Messes. T. 5. SUBRAMANIA & Co., 
Booksellers. $e., Palgkai. 
Wai The looks recummented to the student on commencing tho 
stady of Shorthand are the 7 Phonographic Teacher”, “ Key” and 
"Progressive: Studies" or © Pitman’s Shorthand fnstructor” arl 
~ Key.” The art may be learned from these books without the nid 
of @ personal Teacher, 
Kindly cacitinm this paper when ods rik. 


Printed hy Messrs, Thorapsec atel Co, at the Miteroa Pros, atid publiait iur 
the Pruprictors by G. G, Narasimls Charya, wa, Triplicnne, Mads. 


Prabudodba Bharata 


OR 


AWAKENED INDIA. 
aafaa tanta, 


“He who knows the Supreme attains the highest.” —Tait. Upa. YI. 1.1. 


Vor. 1. 
No, 12. 


PUBLISHED 
Monraty. 


Retrospect. 


The present: number concludes the first volume of the 
Prabuddha Bhuirata and it is now time enough to ask 
what we have learnt from it. Thus questioning ourselves, 
we find we have learnt many things. Indeed, even its 
short history is remarkably full of lessons and one of the 
most important which we, z e.,those who are connected with 
it, have learnt and which we shall do well to carry with 
us to the very end of our lives is this—sincerity of pur- 
pose and purity of heart work wonders even in this ‘ iron 
age. We had no grand ambitions when we started the 
journal such as bettering the world and soon. All tbat 
we wanted was to improve ourselves, and we had a con- 
viction that what is good for us may at the same time be 
useful to some others, . Nor had we any such motives 
as fame, position, money, &e. The idea of starting the 
journal Struck na providentially, as it were, and whatever 
may be its fate in the future, we should be eternally 
grateful to God for having allowed us to enter into the 
work with singularly puro hearts. We were at the time 
perfectly free from hoth rajasic self confidence and tamasíc 
ambition. In such a happy state which we shall ever 
remember with pleasure, we sought and obtained permis. 
sion from where such permission shonld be obtained and 
‘commenced operations.’ What success has attended us 
is due entirely to the blessings we received and the 
purity of oar hearts, And that snocess has been of no small 
measure. Qn evéry side we were ‘crammed’ as it were, 
with aympathy, and everywhere, meu—for whom we cannot 
be sufficiently thankfnl—identified themselves with the 
cause quite unsolicitedly and worked for its snecess--so that. 
at the very starting we had 1,500 subscribers and every 
month the number has heen atendily increasing and now 
it stands at about 4,500. Our journal thus happens to he 
the most widely circulated monthly iu all ludin. The 
firat two issues have had to he reprinted and we have a 
very limited number of copies of the other issues. though 
we printed 5,000 copics of every number. 

Besides such patronage from the public at large, we 
were unzolrcitedly favored with expressiqus of encourage- 
ment and appreciation by several eminent personages, 
whose words are always entilled to our respect. 

Mr. H. Dbarmapala, General Secretary, Mahabodhi 
Society wrote. fov instance, “ All hail to the Prabreddha 


Bhirata. 1 send herewith one poand sterling in the 
name of the Mahabodhi Society for the Prabuddha 
Bhárata. May its mellifiuous fragrance purify the 
materialistic atmosphere of fallen India ! Your efforts will 
be crowned with success and Prabuddha  Bhírata 
wil] surely awaken the lethargic sous of “ Bharat Varsha.” 
The following were some of tbe opinions with which we 
were favoured :— 


Mrs. BrsANT—' I think it is admirably written and edited 
and should be most useful to our beloved India.” 

‘Tue HanniNcEn or Licht—“ The ideal is beautifully express 
ed in the leading article as‘ one, where religious toleration, 
neighbonrly rharity, and kindness even to animals form the 
leading f. atures, whero the fleeting concerns of life are sub- 
ordinated to the eternal, whcre man strives not to externalize 
bat to internalize himself more and more, and the whole social 
organism moves, as it were, with a sure instinct towards God.’ 
The method of introducing this idea] adopted by the paper is & 
novel one, itis principally in the form of parables, or short 
stories embodying some principle or philosophical idea ;......... 
Tt is a pleasant attractive form of'presenting truth, and in these 
novel reading days will command more attention than the giat 
of it would if presented unclothed," 

Henny B. Suaus, late Secretary, Agricultural Department, 
Canada~“T think that Awakened India ia a wonderful issua 
aud full of matoria} that should be valued alike by Christians 
and all others." 

Covrson Turnevtt, Pit. D.—“ I am very much pleased 
with the little gem and when I retnrn home (Chicago) shall try 
to assist its sale." 

In condnotiug the journal we always keep in our minds 
the advice Swimi Vivekánanda gave tous at the very 
ontset :—'' Avoid all attempts to make the journal scholat- 
ly: it will slowly make its way all over the world I am sure. 
Use the simplest language possible and you will succeed. 
The main feature shonld be the teachings of principles 
through stories. Do not make it metaphysical at all... Go 
on bravoly. Do not expect success ina day ora year. Always 
hold on to the highest. Tlesteady... Bo obedient aud ater- 
nally faithful to the causeof truth, humanity and your coun- 
try and you will move the world. Remember it isthe person, 
the life, which is the secret of power, nothing else..." It shall 
be our endeavour in future also to strictly adhere to his ad- 
vice, more fully even tian we have been able to do this year. 
lt was suggested by some of our subscribers that the form 
of the journal should bo changed. Certainly, it will bea 
coavenience if it cou! be published ina book form. This, 
however. does not sewin to be possible just now ; for if the 
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matter we give in our journal were to be accommodated 
ina book form, it will require at least 36 pages; and 
including advertisements «:.1 all, the pamphlet will swell 
to forty pages und then it cannot go by the quarter-anna 
privilege system. Besides, more paper will be required 
and then the nominal subscription of Rs. 1-8 will hardly 
cover the printing ard estublishmert charges, So the 
Subscription will have to bo raised which mauy may not 
agree to. If however we get donble the namber of sub- 
soribers we now bave, wo shall be able to issue the jour- 
nal in a book form without raising the subscription. 
It all depeuda ou the support we get. If every one 
of our eubscribers would not only register his own 
name for tbe second yeur, but also secure at least one new 
subecriber, which could easily be doue if only one bas the 
mind for it, the journal would surely appear in a book 
form. 

No paiu will be spared to make-the journal more interest- 
ing, instructive and readablo than even it is at present, and 
arrangemeuts are being made to secure the assistance of 
well-kuown writers ou the Vedánta aud, God willing, tbe 
journal will be improved in every way. All that we can 
bay ia, that we sbalil work with zeal and sincerity,no matter 
what the result might be. “To work alone we have the 
right bnt not to tbe frnit thereof.” To work withont 
motives, and without caring for results—this is our ideal, 
and may He who is both inside und outside ns, who with- 
ont eyes sees everything und without ears hears every- 
thing and whom the Vedas proclaim to be our own Selt, 
enable ns to work without self-conceit and false ambitions ; 
may He allow ns the privilege of being paro in heart and 
good in all we do and say; and may we work—so long as 
we have to work—without forgetting that all work in this 
world is eubjective moro than objective aud helps our- 
selves rather tban others. 


The Sages and their Real Usefulness. 


Apart from our inability even to comprchend it, 
union with Godhead, absolute identity with the Brah- 
man, which numberless sages have reaiised, both in our 
country and elsewhere, is distinctly our destination and 
the highest that wil! surely fall to our lot at the end of 
our often wearisome pilgrimage in the world. To regard 
as the ideal anything lower than this, such as ‘ getting 
leave to work’ and the like, is really to limit our 
vision and hinder our growth. ‘Better aim at a lion 
and miss it, than hunt a jackal and catch it’ is the pro- 
verb. 

We have seen what the true idealis, but in these 
days, the phitosophy ofthe shopkeeper is so much in 
the upper hand that itis not enough that a thingis 
true, it must at the same time be useful. Uiiliüy is 
the guardian angel of the Society, the tutelary goddess 
atits gate, and even Truth hasto bend her knees 
before her and bey for admission. This surely is not a 
good feature. Is it not enough for a man's being 
honored that he has found out and reached the Truth ? 
Should it also be proved that he is of some use to 
this dream.world ? Homer, we may be sure, never 
troubled himself about this question of practical utility 
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or to use a familiar phrase ‘ earthly use’ when he com- 
posed his lliad. A bag of rice is of more ‘earthly use’ 
than the statue of Venus; is that the standard ? 
If so, to trade in liquors is certainly more profitable than 
reading the Upanishads, and to convert our temples into 
factories and workshops may be a useful reform. Utility! 
itis the merchant's metaphysics, and when any nation 
trusts toit for guidance, we may be sure its decline is 
close at hand. 

Even according to the utilitarian standard however, 
the idle sage is of greater value to the society than 
many an active reformer. In the first place, that a 
nation is capable of producing a sage is the surest sign 
of its vitality. It is not every country that can produce 
sages. A sage is no journeyman's work of Nature. 
* Of thousands of mortals, one strives for wisdom, and 
of thousands of those that so strive, one knows Me 
according to my true nature, says Śri Krishna 
(Gita Vll. 3) The sage then is the ripest, the 
sweetest Íruit of the tree of the universe, and woe to the 
man who speaks lightly of him. It has been very wisely 
observed, * When the ' self,' as we understandit, ls annihi- 
lated—when the soul has been able to endure the trans- 
cendent vision of itself as Deity—when difference no 
longer exists, and the oneis merged in the all, the store- 
house of spiritual energy is thereby replenished, and all 
humanity receives an impulse that raises them a step 
nearer the Divine union also—nay, further, the Divine 
impulse after passing through man descends to vivify 
the lower creation. The whole universe is ifyrilled hy 
it!’ To develop ourselves to the utmost is therefore the 
highest service that we can ever do to the ghiverse. 
* The sympathetic relief of physical suffering is well; the 
teaching by which man's mental horizon is widened, 
and man's moral nature is elevated, is better. They 
both form but worthy preludesto the higher goal. But 
best of all is to decome the spiritual pabulum by.which 
humanity lives." 

A sage, a genuine sage, not the Bermingham arti- 
cle we so often meet with in these degenerate days, 
but a man of sterling worth and wisdom, like Vasista, 
Vyasa, Suka, Valmiki and others,—is one of those 
rare phenomena, in the occurrence of which, the 
whole universe becomes filled with joy. That the 
gods danced in the sky and filled the earth with 
showers of flowers, that the winds blew sweet 
odours, and the trees put forth flowers, evau out of 
season, when the grcat Rámas, Buddhas, Christs and 
Krisbnas were born, are not mere poetic fancies; they 
all embody the truth, though in a figurative way, that 
the universe becomes thrilled with joy at the birth of 
its greatest saviours. One atom can never mave with- 
out dragging all the rest of the world along with it, 
and no man can ever become a sage, therefore, without 
proportionately raising the whole world. The highest 
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service that we can ever do to the world is, therefore, 
to become sages. 7 

India was at its best, at the time of its greatest 
sages. The world has yet to see another court like 
that of Janaka, the royal sage of Videha. Some 
of the most prosperous and best governed king- 
doms of the world flourished in the times of Vyása, 
and Váimíki. Ikshváku, Raghu, Daéaratha, Ráma, 
Bali, Dharmaputra, Sibi, Mándháta, Parikshit, these 
nnd many other kings of undying renown were 
contemporaries of our rishis. The Vedas abound in 
astronomical allusions and there were few sciences un- 
known to the seers of the Upanishads which have been 
discovered hy modern nations, Even the art of war 
seemed to have attained a wonderful degree of perfec- 
tion in those remote days. It is foreign to our present 
purpose to enter into the history of ancient India, but 
what is claimed is, that the palmiest days of our poor 
country were in those remote ages when the Upani- 
shads were first composed, and when the country 
was saturated with the spirit of those mighty utteraa- 
ces, and filled with sages who lived as the personal em- 
bodiment of the truths contained in them. ; 

A sage is, indeed, the surest guarantee for a nation’s 
life and strength. A aation may lie dormant and appa- 
rently dead, but the noose of Yama will never fall upon 
it so long as there is left in it one sage, one perfected 
man alive. Whatever may be the present condition of 
our country, however helpless and impotent it may 
appear, there can be no cause for despair until its sage- 
producing capacity has not wholly gone from it. So, 
this is the test for a nation's greatness—has it produced 
apy sage, any great adorable character ? If it has not, 
its prosperity will be short-lived like the wealth of a 
thief, Many a great empire has tumbled down without 
leaving any trace behind and without the possibility of 
ever reviving, solely for want of spiritual strength, for 
want of inspiring traditions and ever enduring spiritual 
ideals ; and the curious phenomenon is that while so 
many nations have come and gone, India the oldest of 
them all, stands in the midst of their sad wreck which 
history unfolds to view, still young and vigorous though 
so old, with seemingly endless capacity for produc- 
ing, if need be, newer and newer sets of saints, sages, 
warriors, kings and poets and blessed with a strange sort 
of virginity like the daughter of Yayáti in Mahabharata, 
who, the moment a child was born to her, could become 
a virgin again and thus bring forth any number of children 
without losing her youth. And the only explanation for 
this wonderful phenomenon is that it owns the aurtta- 
kalasa (the fountain of tife)—the Upanishads, and that 
its soil has been, times without number, blest by the 
footprints of the mighty lords of creation who—such 
was the strength of their self-reatisation—could destroy, 
asit were, by one glance the countless multitudes 
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-df worlds above and below, saying, Discard ahail we, as 
a vessel of filth, the whole macrocosm and the microcosm’ 
(Adhyátma Upa.). What we here speak is history relj- 
able and exceedingly instructive. And inthe light of 
this great fact, the highest service which a true son of 
India can do to it is, not to reform it alter the model 
infant nations not yet past even Béldrishta, the ills of 
infancy, nor to try to revive old institutions, old sacri- 
fices and old rituals, ereby forcing the country back- 
ward by thousands of years, but to develop oneself to 
the utmostand become a grand sage of the old rishl- 
type. This is the highest service imaginable at this 
juncture; if this were not possible, the next best is to 
prepare the country for the appearance of such sages hy 
cleansing it of the innumerable shams and superstitions 
that now linger in and corrupt it. And when the sages 
come, not as now, here and there rarely, but in large 
numbers, the whole country will fully awake like the 
secpent-bound army of Ráma at the sight of Garuda and 
then will be seen revived in tenfold grandeur the glories 
of ancieat India. 

When the sages come, with them will come reformers, 
workers, saints, poets and others, for, all these are really 
the servants of those sages. They merely render into 
deeds the thoughts of these latter. 

As Swami Vivekénanda rightly says, ‘Even the 
Buddhas and the Christs are but second-rate men; the 
greatest men of the world have passed away unknown. 
These highest ones silently collect ideas and the others, 
Buddhas and Christs, go from place to place preaching 
and working. The highest men are calm, sllent and un- 
known, They are the men who really know the power 
of thought, They are sure that even if they go into a 
cave and close up the door, simply think five thoughís 
and pass away, these five thoughts will live through 
eternity. They will penetrate through the mountains 
and cross oceans and travel through the world and will 
enter into some brain and raise up some man, who will 
give expression to these five thoughts.” Suchis the 
power of the idle sage. 

Another way in which the sage does good to tha world 
is by the silent power of his example. In our hasta to 
do, we often forget the value of example. Indeed, it 
would be no exaggeration to say that character is form- 
ed more by the silent influence of examples which steals 
on one than by the training which one actüally receives. 

The skies that speak not, the silent hills, the seas, 
‘vast, voiceful and mysterious,’ the silent influence of 
surroundings, and in fact all nature which suggests more 
than speaks, these do more for us than the books we read 
and the words wehcar. The voice of silence is mora 
valuable than the voice of speech. What is said, 
teaches less than what is left unsaid, and the high- 
est teaching so beautifully symbolised in the Ohin- 
mudra scene under the banyan tree, is silence (maw- 
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na). The world really owes its best to men who 
were content to be, rather than ambitious to do. The 
reforms of men like Rimanuja, have created results 
which are just the reverse of what their large hearts as- 
pired to bring about, while the hold of the seers of the 
Upanishads on the world is ever on the increase. Let 
us not however be misunderstood. Every:country owes 
much tv its active workers, but the best in every country 
is due to those mighty men who lived more than work- 
ed, who worshipped more than served. 

Then again, work here is always subjective rather 

than objective, for, as has been well said, the world 
islike a dog's curly tail and can never be thoroughly 
mended. In helping others therefore, we really help 
ourselves and the converse cannot but be true, 
for we cannot help ourselves without at the same 
time helping others, tn the earlier stages of indi. 
vidua! evolution, for instance in Karma-Yoga, the 
truth of this is self-evident, butit is no less true in the 
later stages, Bhakti-Yoga, Rája-Yoga and Gnána-Yoga. 
What is really good for us, must necessarily be good for 
the universe, for the part is not opposed to the whole. 
Each of us has a well-defined and necessary place in the 
economy of the universe; we are members of it and 
when we grow, the world also grows with us. The 
world may be likened to a big tree putting forth leaves, 
flowers and fruits. Just as no single fruit can ripen 
without the whole tree ripening in proportion, so our 
advancement necessarily means the advancement of the 
whole universe. Therefore deing necessarily means 
doing and the highest life is the highest service. 

It has been very wisely observed that ‘ the state 
ia which the rulers are most reluctant to govern is best 
and most quietly governed, and the state in which they 
are most willing is the worst.’ This beautiful observa- 
tion of Plato involves a precious truth which may well be 
extended to other departments of activity than govetn- 
ing & state. For instance, it may besaid that the teacher 
who is most anxious to teach, often teaches little, while 
be who has no idea of teaching, often teaches best. The 
Upanishads, for example, came from men who were not 
ia the least ambitious of assuming the rÓie of teachers 
and from whose minds the distinctions of teacher and the 
taught, had been completely wiped out. These ancient 
seers, who have given to the world the richest legacy it 
has and at whose feet numberless generations of men of 
all creeds and countries have sat and will sit till the 
very end of the world, never communicate a single truth, 
however simple, as if they were authors of it. Suka 
learntitírom Vyása, Vyása learnt it from Nárada, Narada 
learnt it from Prajápati, Prajápati learnt it from Vishnu 
and so on ad infinitum, Now-a-days every man passes 
for an original writer, if he could steal a few sentences from 
others, and the more one steals withoutjacknowledgment, 
the more is one original, and all of us are teachers and 
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philosophers! This is the difference between teaching 
and teaching. So in doing also, those who ,are 
anxious, do little, while those who have no ambition for 
active service, turn out to be our greatest benefactors. 
Unconscious work, 7e, work for which the author 
takes no credit is always the best, just as the Upan- 
ishads which are ap«urusheya (impersonal). Therefore 
did Jesus say * Let not your left hand know what your 
right hand giveth.’ To fancy that ‘every lower enjoys 
the smell it gives’ is an unholy sentiment and bas its 
inspiration from our own littleness which will never 
allow us to doa good thing without getting vain of it 
—a littleness so common that the poet says ‘ Pride is the 
last infirmity of noble minds’ and for which the * absolute 
and final’ cure isto know that what work is done is 
done by Prakriti (Nature) and that the A’tman, which 
alone really is and which we ourselves are, is eternal, 
infinite and actionless. 

Though the sage is under no compulsion to do 
Karma, it does not follow that he never does Karma. 
Says Sri Krishna, ‘I myself Arjuna, have not. in the 
three regions of the universe anything which is 
necessary for me to perform, nor anything to 
obtain, which has not been obtained ; and yet I live 
in the performance of moral duties. If I were not 
vigilantly attentive to these duties, all men would pre- 
sently follow my example.’ (Gità III, 22 and 23.) In the 
same way the gxáni also, though he has nothing to gain 
by the performance of Karma, still works for the benefit 
of the world. Indeed, helivessolely for the good of the 
world and his whole life is a voluntary dedicatiog £o the 
service of the suffering humanity. But for such sacred 
and unselfish dedication, where should we haveé&been ? 
Ali the world’s scriptures, those eternal books without 
which the world.of man would have been no better than 
a forest infested with wild beasts, are, to use & Vedic 
expression, the breath ‘of sages. And in India, our 
everything we owe to these sages, not merely the serip- 
tures but even the sciences including that of war. The 
very rivers and mountains of our land, though partly a 
gift of nature, came to us through our sages: who have 
invested them, each in proportion to their natutal im- 
portance, with a wealth of traditions and a halo of glory 
and made them so different from the rivers and moun- 
tains of other countries. 

One most noteworthy feature with regard to these 
sages is, that whatever they do, bears on it the impress 
of truth and eternity, and is most far-reaching and per- 
maneat in its results. Take for instance the Upani- 
shads, the authors—who they were God alone knows— 
say again and again with regard to their conciusions. 
‘This is truth’ ; ‘this has been established’ ; * this has been 
deciared’, * we have heard it told’ and soon, And these 
conclusions have stood the test of ages and arë morc. 
unshakable than the Himalayas, Age after age their 
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tied up with the world. Contrast with them the conclu- 
sions of modern philosophers, philologists, ethnologists 
and even scientists. In these days the longest life for a 
theory seems to be ten years, and the rage for theorising 
is such, that, to cite an example, within the last few years 
the imaginary home cf the Aryan, has been made to 
travel from one end of the world to another. 

To turn to lesser works, the Ramayana and the 
Mahabharata, for example. They are the wonders of 
tho world. As colossal as the pyramids but far more 
educative and humanising, they were the preservers of 
India during the dark ages—that long night of ignor- 
ance in witich the Vedas were practically non-existant 
for the people at large, and but for them our national 
virtues would have been totally lost and ourselves should 
have ceased to exist as a nation long ago. For 
centuries they served as our natural Bibles, but 
unlike the other Bibles they both amuse and -elevate. 
And even from a literary point of view they excite our 
wonder, for, the world has yet to see poets who could 
give. us Sita, Savitri, Draupadi, Rukmani, Rama, 
Dharmaputra, Bhtma, Arjuna, Bhishma, and a host of 
other immortals and above all that Lord of immortals, 
Krishna, even to understand whom is a feat not yet 
accomplished hy the best intellects of our time? Let 
us next glance at the work of our sages as law- 
givers. Whatever might be the evils in our society at 
the present day, is it not a wonder that they are so few 
considering the snfferings we as a nation have gone 
through for scores of centuries ? The mighty lawgivers 
of old have permanently moulded the character of our 
society and, through their superhuman strength and 
foresight itis, that we as a nation have survived the 
numberless onslaughts made on.us by every passer-by 
Íor scores of centuries. Bad times these were, but our 
sages have carried us safe through them, and bence- 
forth, there is no fear. How could a nation die which 
has not conquest and tyranny but renunciation and 
divinity for its ideals? And in what words could those 
mighty sages of old be praised—who, in a world where 
struggle for existence and the survival of the fittest, or, 
in other words, selfishness and hatred, would seem to 
be the order of things, had the foresight and wisdom 
to choose renunciation and divinity as the ideals for our 
nation and had the boldness to launch it in a race with 
other nations all of which are now dead, having given 
place to newer and newer ones, while ours still survives 
in health and vigour ? 

The secret for the success of sages in their under- 
taking is that they do nothing for themselves, and even 
doing, they do not do. “He who beholds inaction in 
action and action in inaction is wise amongst mankind,” 
says the Gita (IV, 18). ‘Inaction in action’ means doing, 
but with the knowledge that the real self or the Atman 
Ís not the doer. The sage never thinks that 4e does a 


with the Atman which is always actionless, and in his 
eyes, really there is nothing done and much less does 
he care for the fruits of his actions. When finishing 
his Sütras, Narada says:—''So says Náráda without 
caring what others might think of him." 

This is the spirit in which sages do their duties. As 
they are really free from all. selfishness and egotism it 
is really God that speaks and acts through them. 
‘That such and such is the truth was declared unto the 
rishis by the Invisible voice,' says the author of the 
Sarvasiropanishad. Through them, God shines in the 
world. God manifests himself through all, but our 
selfishness and egoism suppress that manifestation as 
dark clouds hide the sun, but these being absent in 
the sage, he is God himself and whatever he does is 
really the work of God.  * [ regard the sage as Myself,’ 
says Sri Krishna (Gitá VII. 18.) 


A Child and a Sage. 


There was a good sage in the olden days well versed 
in all the scriptures. These scriptures did not at all 
satisfy the cravings of his mind, for, he wanted to know 
nothing less than the whole of God. Finding no help 
in the Scriptures, he went away to a solitary place far 
from the haunts of men, and there built a hermitage to 
devote himself entirely to realise the fall knowledge about 
God. This hermitage was situated a little way off from 
an arm of the sea and unless the sea were very stormy io 
dashings of waves and breakers could be seen or heard, 
All around was very placid and calm and peaceful. At 
such a quiet nook, the hermit whose desires were very 
few, devoted his whole day and night for the realisation 
of the one desire of his heart. Days and months passed, 
but he could not make ont any thing about God. Years 
after years rolled away, tho persevering and assiduous 
hermit was as ignorant as before. Youth passed away 
and grey hairs began to peep out from amongst his lou 
brown looks, acd still the problem remained unsolve 
quite as before. One day, he was walking on the beach 
with a dejected and pousive look, thinking abont his 
unsuecessful stenggle and considering whether he might 
give np the attempt or nof, when, casting his eyes 
before bim he saw at some distance a little boy, just ou 
the brink of the water, busy with something, Thinking 
that a certain fisherman's child had been left there by its 
father wio had gone perhaps to the open ser to catch fish, 
but not satisfied as to why the father should briug such 
a little child from home and leave it there thus alone, he 
went up to it to inqnire. The child was however, quite 
unconscions of his approach, fer it was very bnsy throw- 
ing water from the sea on the sands with ita tiny hands. 
At such a novel sight, the curiosily of the sage was 
roused te its utmost degree. and he began to iuterrogate 
the boy as to whe ho was, why he waa throwing water 
in that way, where his father had gone, aud sundry 
other things, to all of which the boy had no time to 
answer—the little pretty crenture was so engrossed in its 
apparently fruitless work. At last, when the sage grew 
tow importunate with his qnestions, the child without 
wanting to be disturbed any more, answered him onee for 
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all * Sir, I have no time to talk with you, Don’t you seo 


that I have to throw off all tlie water of. this ocean. and 
thus dry it up?” ‘Ave you mad," ojaceluted the sage, 
** yon little creature! yon want to dry up the whole of 
this limitioss ocoan which the whole humau race togother 
cau never think of attempting ¢” * Why, sic P" answered 
the chorub-like pretty figure before him with & petulant 
look “Is it impossible for mo to ry up tbis finite 
ovesn aud sco what is concealed in its depths, if it 
be possible for you to know and unravel the infinite 
protuudity of God?” With this, the child vanished 
from tho spot and was scen no more, lint its sweet 
words which had eund vntrunce into his heart, 
always rang in his ears aud filled him with unspeakablo 
joy: From that day forward he gave np his vain pur- 
suit, and instead of trying to kuow God, he begau to love 
Him. Afterwards lie became a great devotee, and when- 
ever he wanted ond wept for the child who had thus 
savod bim from a fruitless struggle, the child would 
surely appear dancing before him und talk with him so 
sweetly that ho would cry out to tho: ebild, ** Thou art 
my God, O my darling, I have found Theo ont at jast” 
end go iuto a state of ecstacy. 
A SANTASIN, 


Mababbinisbkramana 
OR 
THE GREAT RENUNCIATION. 


(Concluded from pays 125.) 


True renunciation is always a matter oi the miod; it 
may or may uot be attended with external rennuciation ; 
very often it is, and in most cases, the latter is a great 
help to t.e former ; at least in Siddhdrtha’s case it was so. 

After leaving hia father's dominions, Siddhartha went 
from place to place begging with his bowl and at nighte 
slept ou tho grass, homeless and alone, Ho lived for a 
time likea Rishi engaged day and night in meditation. 
When he went ont to beg, all those who saw him said 
* Ho is a noble muni, his very approach is bliss, ah, what 
a joy for us,” and vied with one another to give him 
food. ‘Tbe majesty of his wind was ill-concealed ander 
the poverty of his garb. His noblo rishabha-like gait 
betrayed his royal birth and his eyea beamed with a 
fervid zeal for truth, while the beauty of his yonth was 
transfignred by his holiness. All that, beheld jim guzed 
at bim in wonder, and mothers, wlieu they saw him go by, 
would bid their children fall at his feet and kisa bim; and 

oung Indiau maids would silently love bim and worship 
his majestic form ofton aa bo paced gentle aud slow, 
* radiaut with lieavonly pity and lost in care for those ho 

ew not save us fellow-lives. ' 

gcn Ratnagiri, there dwolt a nnmber of Yogis who 
practised diverse forms of self-mortiBication kuown as 
Hatayoys. Siddhartha fell in with them and outdid 
them in tho rigor of Hatayoga practices, and the rcenlt 
was as might bave been expected that his health got 
shattered, so much so, that, when ho went to bathe in a 
rivor, he could not risc out of tho water aud bad to take 
hold of a branch of a treo close by. He roar saw the 
utter futility of anch physical tortures which Y edántism 
bas never been slow to condemn; and leaving.off the 
company of the gaunt and monrnful Bhiksbas, he retired 
with weak and faltering steps to a grove close by, where 
a simple sbepherd woman, secing him about to swoou 


with weakness and hunger, kindly nourished bim with 
fresh milk, curda and rice. The simple unquestioning 
faith of tho woman and ber pity and love, made our 
Prince oxclaim, 
*Thou teachest them who teach, 
Wiser thao wisdom in thy simple tore. 
Thy way of right and duty: grow, thou flower! 
With thy aweet kind iu poucoful shado—tho light 
Of Truth’s high noon is not for tender leaves 
Which must spread broad in other suns, and lift 
Iu later lives a crowned head to the sky. 
Thou who bast worshipped me, I worship thee! 
Excellent heart! learnéd nnknowingly, 
As the dove is which tlieth home by love. 
In theo is soon why there ia hope for mou 
And where we hold the wheel of life at will.” 
Refreshed by what he nte, be rose and went to the abade 
of a large Bodhi tree which has become immortal with 
him, who sat and thought onder its shade. He did not 
stir from that shado till bis inner vision was opeued once 
for all aud the light of heaven flashed in his mind in all 
its fulness and glory. He sat and contemplated for days 
and nights on the darkened mystsrious probleme of life, 
not knowing the bours as they passed along and fargetful 
of even meals and rest. Tbe qnestions which troubled 
him were the old old ones, what is the meaning of fife ? 
Why all this stroggle on earth? and wbero would li all 
end? This was the bonr of trial. Great was the strife 
with bim and often was he tempted. He withstood all 
temptations py and overcame selfishness, Inst and 
desire which in a Protean variety of shapes wooed bjm 
to return to the loving embrace of his beautifn! 
Yasodhara and to his ancestral soeptre and throne. 
Hard was the straggle against the army of passions that 
rose and waged fierce war. By intense and lata 
struggle and by the force of aboonding love and the 
evil within him was overcome and the resufé was, 
Siddhártba got enlightened. Fron: this moment ho e 
a Buddha and the light of Heaven shove within bim in 
all its ancient glory. 


“Then he arose—radiant, rejoiciug, stroog— 
Beneath the Tree, and lifting high his voice 
Spako this, in hearing of all Times and Woslda:— 
“ Long have I wandored] Long i 
Bound by the chain of desire 
Thropgh many births 
Seeking thus ong in vain, 


Whence comes this res in mau? 
Wbonce bis egotism, his anguish ? 
Aud hard to bear is samsáro 


Whon pala and death encompass us. 
Fonnd! it is fonnd! 

Author of selfhood, 

No longer shalt thoa build a house for me 
Broken are the beams of sio ; 

Tho rídgo-polo of care'ís shattered, 

Into Nirváua my mind has passed, 

The end of craving has been reached at last.” 


Hero was the great rennnciation, true Sangása of the 
Upanisbads. Rentnciation does not consist in flying 
&way from wife aud children—they are not the real 
samedra to be given np. ltestlessness of the mind jg the real 
sumsåra (Maitreya Upa.) When the mind is restless, 
there is samsára and when it attains rest it enjoys mokeba 
(Yoga Bike Upa,) What is really to bs given up is the 
restleasness of the mind, the dominion of the self and 
attachment. If these he given up as Buddha did onder 
the Bo tree, then the glory of true Sany&sa or reunncia- 
tion is realised. Who is a sanydsin? ‘He is the real 
ssnylsip, says the Niv&lambopanishad," who,leaving off all 
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Dharmas and the attachmont of ‘I’ and ' mine’ and taking 
refage in Brahman (or Nirvana), is couvineed, through 
practical realisation of great sayings like—'Tkat art Thon.’ 
"All this is Brabinan’ and * There is here nothing like 
many,-—that he ia bimself Brahman, and moves in the 
world in changeless and undisturbed meditation. He alone 
is worthy of worship, he is tbe real yogi, the real paruma- 
hamsa, the real avadhiite and the real Brahmagnáni." He is 
the Paramahamsa Parivrat who is over in the contempla- 
tion of tho Pranava, the symbol of Brahma. (Parama- 
hamsa Parivrájaka Ups.) 


Buddha was truly one of the perfect sanyåsins of the 
world, They err who tbink that the Nirvams be promised 
to his followers ja mere anuihilation. Buddbistic Nirvioa 
is not the least different from the Vedántio moksha. The 
former emphasises tho negative aspect—the annihilation 
of the false self (the jiva, the transmigrating ego), while 
the latter presents the positive aspect-—identity with the 
Brabman, aham Brahmdsmi. Rightly has it been said 


" If any teach Nirvana ia to cease, 
Bay nnto such they lie" 
for, it ia nothing bnt the negation of onr illusion and the 
realisation of truth, Certainly it is not the false life that 
ths majority of ns live, for 


“ If any teach Nirvana is to tive 
Say unto such thoy err, not knowing this, 
Nor what light shines beyond their broken lamps, 
Nor lifetess, timeless bliss.” 
The Buddhist or for tbat matter the Vedantist, * seek- 
ing nothing prr all.’ To him ‘foregoing self the uni- 
verse grows 1,’ 


` There was, it might be said, little that Buddba dis- 
covered for himself newly. His great doctrines, the 
doctrine of Karma, that of transmigration, that of final 
absorption or Nirvdna and others were already in the 
Upanishads. Baddhba's glory consists not in having dis- 
covered new truths of metaphysics, but ia having empha- 
sised the ethical aspect of the Üpaniabads gt a time, when 
exclusive attention to dry forms and combersome rituals 
had all hut robbed the Hindu religion of its life. In- 
deed, there is nothing new onder the sun and whsn 
this is recognised it will no longer be matter for surprise 
that the great masters of antiquity have all taught 
very nearly the same solution for the problem of life. 
The Upanishads repeatedly preach the conquest of 
desires, the subjection of the self. “ When all the 
desires cease which were cherisbed in his heart, then the 
mortal becomes immortal, then he obtaies thu. Brahman 
here, (in this life)” Katha. Upa. Vl. 14. This is ‘the 
central lesson of tho Upanishads. And, 


" Seeking nothing he gains all 
Foregoing self, the universe grows 1”, 


ia tho central lesson of the Gospel of Buddha, Christ, 
Confucins, &c. The truth is ono; only, it is proxented 
in divorae ways; and here wo see the moaning of what 
Sri Krishna says “ I create myself, and thus appear from 
ago to nge for the preservation of the just, the destrac- 
tion of the wicked and the establishment of virtne. (Gtt4, 
IV. 8). Mnch depends, however, co the setting in 
which tho great truths are presented. The chief defect 
in Buddba's system—no blame however, to the great 
master—as ia several others was, that it was not support- 
ed strongly onough by rational and deep searching philo- 
sophy. Every religion has to satisfy both tho head and 
the hoart and in some cases, unfortunately, tho necessary 
intellectual sanction is wanting. There is such a want ia 


the case of Buddhism, thongh it is not so great asin 
the  cáse of Christianity. Another great defect was 
that the final end was too mengrely indicated to be 
roperly understood and ns a consequence, Unddhiam 
bad unfortunately degeucrated into somsthing very 
muoh akin to Atheism, and reformers fike Sank 
fonnd it necessary to overthrow it. lf, on the other han 
the final end of man had been more distinctly chalked 
ont and more conerstely and attractively idealised as ju 
the Vedánta, Buddhism would have had quite a diffsrent 
career. True it is, that the sabjogation of mind is daly 
insisted npon in that noble religion, bnt the conquest of 
tho mind conid never fally be accomplished, unless 
through love of the final ideal. It ia the peculiarity of 
the human mind that it refnses to be crushed and can be 
conquered only by being bribed to love. Indeed, it never 
ets annihilated bnt only transfigured info love. The 
ower self can nover bo abandoned except jn exchange 
for the higher and to make snch an oxohauge possihid, 
it is very essential that the bigher self should be attrac- 
tively presented. The Nirvana of the Buddhista ie too 
negative to bo snfficiontly enchanting, at least, in the 
lower stages of spiritus] growth and henoo ensues a t 
dif&cnlty in practical realisation. Jt is troe that the 
Ktraau of the Upanishads, though a positive ideal, ig in 
some degree an abstract and ethereal entity, but the 
Vedanta lins bridged up the chasm between it and the 
average huiman mind, by means of iori nin or wor- 
ship of God with attributes, which gradually leads on to 
the attainment of the real, attribntaless Brahman. 
Buddhism, as taught hy Buddha, did not attach sufüci- 
snt importance to God-worship ; indeed, Buddha himeel!, 
owing perhaps to the peouliar requirementa of the 


discouraged enquiry into the nature of god and the orfein 
of things. 


* Look not for Brabm and the Beginning there | 
Nor him nor any tight 
Shall any gazer sce with mortal eyes, 
Or any searchor know by mortal mind; 
Veil after voi] will lif.—bnt there mast ba 
Veil upon veil bebind. 
Stars swoep and question not. This ig enough 
That life and death and joy and woe abide.” 


A religion witboot God is however au impossibility and 
an &uthoritative " Question not" does nat subdne the 
curiosity of man. Non-attachment is al iral haad 
pie at the best, it only means, that the mind leaves 
holdof lower things for the sake of higher and, whet it 
realises its troe nature, rejecta all things high and low as 
illusion. Itisagreat advantage to humahity that s 
the highest of things, should be presented to man at bs 
tornin the course of his evolution. And {tis with this 
object that man is enjoined by the Vedanta to do motiva- 
lesa karma aid dedicato it to God. “ Whateror thou doest, 
O Arjona, whatever thou eatest, whatever thon sacrifigest, 
whatever thou givest, whatover thon shalt ho zealous 
about, make each an offering unto me.” (Gita, IX. 97). 
The absence of Goil-element is a great drawback in 
Buddhism and besides leaviog no scope in it for Bhékti- 
yoga, takes away very much from even the Karma-yogs. 


Apart from these defects which timo has perhaps ro- 
moved, Buddha's system is one of the noblest legacies 
handed down from man lo man. Some of the very best 
features of modern Hindoism owe tboir existonco lo the 
influence of Buddhin who was in tenth the last, but, one 
of the greatest of the interpreters of the Upanislinds and 
one of the greatest of the Yogis that blest unr earth with 
their examples. To fow of tho great religious reformora 
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of the world, was it given to live such high and noble life 
ag Buddha lived, and if to-day we enjoy the light of tho 
Upanishads, it is as much owing to him as te tho later rẹ- 
formers, Saukars and others. 


“The Manner of Giving.” 


A STORY PROM tHE MAMHAUHARATIIA, 


King Ashtaka of Visvanritra’s race once performed a 
great Horse sacrifice (A$vainedha), and, thore came to that 
Sacrifice among others, the three brothers also of that 
king, Pratárdana, Vasumanas and Shivi the son of Usi- 
nara, After the sacrifice was completed, Ashtaka was 
proceeding on his car along with his brothers, when, they 
all beheid Narada coming that way. At once they saluted 
the celestial Rishi and said unto him, “ Do ua the favor to 
ride on the car with us; " and saying, " So be it,” Narada 
monnted on the car. While they wer all thus going, one of 
tbe kings eddressing Narada, said, * Oh! Holy one, I desire 
to ask thee something,” and the Rishi said, “ Asl." Thus 

ermitted, the king said, ‘“ We all four arc blessed with 
lose lives and have indeed every virine. We sball there- 
fore be permitted to go ton certain Heaven and dwell 
there for a long period. Who amongst ns, however, oh! 
sage! shah fall down first." "Thus qnestioned, Narada 
replied, * This Ashtaka shall tirst come down." There- 
upon the inquirer asked for the cause, and the Rishi 
answered, “I lived for a few days iu the abode of Ashiaka. 
One day he carried me on his car out of the town and 
there I beheld thonsands of kine of various colors, and 
seeiug them I asked Ashtaka whose they were and he 
answered me saying. -‘ These are gifts made by me.’ By 
this answer he gave expression to his own praise. It is 
for this answer of his that he wil] have to come down from 
Heaven’. After Narada had said so, one of the kings ngain 
enquired, “ Of the other three of us who then will stay in 
Heaven, who shall fall down first ¥” The Rishi answered. 
“Pratardana” and on being asked for tho cause, he 
continued, * Pratardana was one day taking me with him 
on his car drawn by four horses, when, a Brahmin begged 
him fora borse. Pratárdana replied, * After returning 
home I will givethee one." Thereupon the Bruhmin said 
“ Pray let it be given to me socn;” at once the king gave 
usto him the steed that had been yoked on the right 
hand wheel of thecar. Then, there came unto him another 
Brahmin asking for a steed; the king unyoked and gave 
the one that was attached to the left wheel of his car and 

roceeded on his journey. Then, there came another 
Bralmin desirous of obtaining a horse; the king at 
once gave him the horse on the left front of bis car and 
proceeded on his journey with only one horse. A short 
while after, there came unto him another Brahmin 
begging for a horse ; the king said unto him,“ On re- 
turning home I will give thee a borse"; but tho 
Brahmin said, “ Pray let the borse be given to me soon,” 
and the king gave bim the only horse he had and seizing 
the yoke of the car himself, hegan to draw it; aud as ho 
did so, he said, * Where tx now nothing forthe Brahmins to 
ask’ The king bad given away, itis true, hat he had 
done so not quite willinely and with pleasure and for 
that remark of his he shat! have to fall down from Hea- 
ven.” After the Rishi had said so, one of the two kings 
that remained asked, ©“ Who of us two shall first fall 
down?" The Rishi auswered, “ Vasumanas" The 
enquirer asked for the reuson and Narada said, “In the 
gouree of my wanderings, I arrived at the abode of Vasu- 


manas ; at thal time the Brahmins were performing 2 
ceremony for the sake of procuring for the king a flowery 
car from tha Gods. 1 approached the king’s’ presence, 
and when the Brahmins coinpleted the ceremony and the 
flowery car became visible, I praised that car and therc- 
upon the king said of his own accord, * Holy. one! By 
thee lath this car heen praised. Let this car therefore 
be thitie, but he did not- give it away tome. I said nothing 
at that time, But sometime after, when I was in need 
ofa cam, | wentto Vasumanas and praised the flowery 
eur, and the king said, * itis thine, but did not give it 
tome even thes. Lwentto him & third time and ad- 
mired the var again; the king exhibiting the towery ear 
to the Brahmins cast his eye on me and sad merely, 
t Oh holy one ! then hast praised the flowery ear suffici- 
ently’ withont making me a gift of that car ; and for this, 
be will falldown from Heaven.” One of the kings then 
said, “ OF the two, the one who is to go with thee, 
aul  yourgelf who will fall down, thou, or be?” 
Nárada nnswered, *Shivi will go, but I wil fal 
down." ^ Kor what rensov," asked the enquirer, 
and Narada said," | nm not the equal of Sbivi. For 
one day a Vrahmiu came unto Shivi and asked him 
for food aud Shivi replied * I am thy servant, let me havo 
thy orders? The Brahmin ansa ered, ‘This, thy son, known 
by the name of Brihathyarbha shonld be killed, O king, 
and Gwked for my food” Hearing this, I waited to set 
what woukl follow, Shivi then killed his son and cooking 
him duly and placing that food in a vessel, went out in 
search of the Brahmin While he was thus'searching for 
the Brahmin, some one said to him, ‘The Brahmin thou 
seckest, having entered thy city, is setting fire to thy 
abode, thy treasury, thy arsenal, the apartments of the 
ladies, and thy stables for horses and elephants’. Shivi 
heard all this sith great composure, retorued heme and 
said (o the Brohmin whom he found there, *O holy 
one! the food has been cooked.’ But he spoke not a word ; 
and Sbivi, with a view to gratify him, said, ‘Oh boly 
one, cat thou the food? The Brahmin, looking at Shivi 
for a monent, said Mat it thyself.’ Thereupon Shivi 
said, ‘Let it be so'nud cheerfully proceeded to eat it. 
At ouce the Brahmin caught hold of his hand and 
addressing bim, said, ‘Thou hast conquered wrath, There 
ig none equal to thee” and saying tbis, he adored Shivi, 
and whou Shivi cast his eyes before him, he bebeld his 
son, standing as a child of the gods decked in ornaments 
and emitting fragrance from his body And the Brahmin 
having accomplished all this, suddenly vanished fresi 
Sight. Lt was Vidbáthru himself who had come in the 
goise of a Brahmin to try the Royal sage. After Vidha- 
thru had disuppeared, the councillors said to the king, 
‘Thou knowest everything, for what didst thon do ull 
this?’ And Shivi answered ‘It was not for fame, nor 
for acquiring objects of enjoyments, that I did all this. 
This course 18 virtuous ; it is for this, that I did all that; 
the path which is trodden by the virtuous is landable ; 
my heart always inclineth towards such a course. This 
high instauce of Shivi’s blessedueas I know and that is 
why I say he will continue in heaven longer than 1." 


The above story isa beantiful instance of what our 
ancients thought about giving. A beggar is Vidhdlhrn 
the god himself. Sw&mi Vivekünunda beautifully says, 
* Do not stand ona high chair and take five cent bits 
and say ‘ here, my poor man’ but kneel down and say, 
‘Lord, allow me to holp, so that I may be hlessed by 
helping you.’ It is not the receiver that is blessed, but 
the giver. Give praise to the Lord that you are allowed 
to exorcise your power’ of benevolence and mercy, and all 
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these things in the world, and thus become pure and It is not, however, necessary that, to exercise 
perfect....All the work you do is subjective—for your own non-resistance, one should have the power actually 
henefit. God has not fallen into a ditch for you and me to resist. If one does not hear any ill-feeling towards 


to help him ont hy building hospital or som-thing of that 
sort. -He allows you to work, he allows you to exercise 
in this great gymnasium, not to help him but to help 
yourself. Do you think that even an aut will die for 
want of your help ? most arrant blasphemy' Do you think 
that you can help the least thing in the universe ? You 
cannot, When you give a bit of food to the dog, you 
worship the dog as god. God is in that dog. He is the 
dog. This should be your idea. He is all and in all. 
We are allowed to worship. Stand in that reverent 
attitude to the whole universe and then will come per- 
f ect non-attachment.” 


A thing and a Sage. 


King Vijayaranga Chokkalinga of Trichinopoly once 
presented the great sage Tháyumánavar with a costly 
shawl which he specially got for the purpose from 
Cashmere. The sage accepted the gift and blessed 
the king. Of course, he did not attach that valne 
to the shawl the king did, aud one day he found a 

oor Pariah woman all in rags and suffering from 
cold and gave away the shaw! to her. The poor woman 
feared to take it, hut Thayumadnavar urged it upon her 
mostimploringly and made her accept it. Report at ouce 
reached the king that thesage had insulted him by 
giving away, so costly a present made with his own hands, 
to a dirty Pariah woman ;and he, as might be expected, 
got exceedingly offended with the sage and ordered him 
to be brought to him bound hand and foot. Tháyumánavar 
took this treatment in the same spirit and with the 
same equanimity of mind as he did the shaw] ard when 
the angry king asked him, ‘ Where is the shawl I gave 
you?’ hecoolly replied, ‘I gave it to mother Akhilan- 
deśwari (the divine mother of the vast universe) She 
blesses you for it". The king got at ouce ashamed of 
his conduct aud begged the sage’s pardon. 

To the real sage, everything lie sees, everythiug he 
hears, everything he does, is God. Yadyatpasyati chak- 
shurbhyám tattadâtmeti bhdvayeth—whatever he sees 
with the eye is to him God—says the Sruti. Who in the 
king's eye was a: Pariah woman, was in the sage's oye, 
none but Akhilande$wari. 


Thoughts on the Bhagavad Gita. 
(Continued from page 128.) 


We have seen what the natnre and application of the 
precept “ Resist not Evil" are, and now let us proceed to 
ascertain in the light of the Vedánta what the exact 
meaning of the great teaching is. The commandment 
appears to he very simple but the moment we begin to 
apply it to practical life, we find ourselves beset with in- 
numerable difficulties which. compel us to question if it 
ia a good ideal or if we have made any mistake in under- 
standing it. In the first place, it is important to observe 
that mere physical non-resistance is not worth the name. 
For instance, A being stronger than D, strikes him, but, B 
does not return the blow though considerably mortified 
and goes away cursing A in his heart. Here there has 
heen no actual resistance, but this certainly is not what is 
meant hy non-resiatance. 


another who deals with nim unjustly, he virtually 
exercises non-resistance. The real non-resisting man is 
he who can love his very enemies. He will be so 
good as to be able literally to follow the injanctions of 
Jesus, “ whosoever shall smite thee on thy right cheek, 
turn to bim the other also,” and “if any man will sue 
thee at the Law and take away thy coat, let him have 
thy cloak also," and ‘‘ whosoever shall compel thee to 
goa mile go with him twain.” Such goodness, such 
humility, such heroism is exactly whatis involved in 
the practical obedience to the great commandment, 
“ Resist not Evil.” It is one of those high ideals which 
are so fascinatingly grand and which yet are so dificult 
to be followed. Just as external renuuciation may really 
he no renunciation at all, just as external inaction may 
not he real nivritti, so in the case of non-resistance also, 
mere abstaining from using force may not be non-resist- 
ance. It all depends upon the disposition, the tempera- 
ment, and the mental attitude of the man. This is the 
first thing to be understood with regard to this great 
teaching. 


To be uon-resisting when the interests of the injured 
alone are involved, is comparatively an easy affair; 
but wbeo another's right or safety is in danger, there 
arise very many difficulties in the litoral obedience 
to the commandment. For example—suppose my neigh- 
bour's house is heing pillaged by robbers; I observe them 
in the wicked act; I might not very much care if I were 
deprived of my own property and might take no steps 
against those whorob me; but how am I to act under the 
above-mentioned circumstances? Am I to resist the evil 
or close my eyes and keep quiet? To take, yet, another 
instance—suppose a woman is being outraged by a villain 
before my very eyes and she cries to me for protection. 
What am I to do? Shall I think, * Christ has said, 
‘Resist not evil,” and go away minding my own business? 
These are difticult questions to be sure. Count Tolstoi 
takes a similar instance. but, unfortunately, skips over 
the difficulty. He says “ I see that a man I know to bea 
ruffan is pursuing a yonng girl. Ihave & gnn in m 
hand—I kill the ruffian and save the girl. But the deat 
or the wounding of the ruffian has positively taken place, 
while what would have happened if this had not been, I can- 
not know. And what an immense mass of evil must 
result and, indeed, does result from allowing men to as- 
sume the right of anticipating what may happen. Ninety- 
nine per cent of the evil iu the world is fonnded on this 
reasoning—from the inquisition to dynamite bombs and 
execntions or punishments of tens of thousands of 
political criminals.” The doctrine of non-resistance, a& 
tanght by Christ, is not—' kill not a man nor even wound 
him,” but “ resist not evil.” Tolstoi unfortunately takes 
extreme instance of killing or seriously wounding the evil 
doer. But resistance is possible withont doing either, 
Would the Count have literally followed Christ, had 
he saved the girl by merely beating the ruffian in the 
supposed case, instead of killing or wonnding him. 

Nor do the difficulties eno here. The word ‘ resist’ is 
very general and might well include in it, opposing evil 
by threats, abuse and the like. Tf so, the very teacher, 
who commanded others to resist from evil, wonld have 
to be exempted from a necessity to act up to his teaching, 
for, he uses language towards the Pharisees which certain- 
ly does not err on the side of kindness. “Woe unto you 
Scribes and Pharisees”, exclaims Jesus, “ Hypocrites! 
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Ye serpents! Ye generation of Vipers! how can ye es- 
cape damnation of hel! ?"—language which though ac- 
curing again and again surprises us not a little, especially 
in the mouth of the very teacher who taught," whosoever 
shall say to his brother Raca, shall be in danger of tho 
Council, but whosoever shall say, thou fool! shall be in 
danger of hell fre". 


The above are some of the difficulties which beset the 
practical application to life of the commandment of non- 
resistance. If its literal meaning ho enforced, Jesus hitn- 
self would appear to have sinned against it. Count 
Tolstoi, though he has written volumes upon this doc- 
trine, does not help usin the solution of our difficulties, 
nor do the Christian writers appear to throw any light 
on them. Now let us turn to the Vedanta and see if it 
ean hc.pus, From the standpoint of a Vedántin or for that 
matter of a truly good man, there is in the world nothing 
which may really beregarded as evil. The story of Dhar- 
maputra who, when sent out by Krishna to find ont ahand- 
fel of wicked men, returned without being ahle to find 
even one, is familiar to all. Evil and good are really 
different readings of the same thing, What appears to 
be evil for one is good for another, and what is good for 
one is bad for another. As Swámi  Vivekánanda says, 
“ Life is neither good nor evil. ltis according to different 
states of mind in which we look at the werld. The most 

ractical man would neither call it good nor evil Fire 
ty itself is neither good nor evil; when it keeps us warm, 
we say, how beantiful is fire; when it burns onr finger, we 
blame the fire; still itis neither good nor bad ;as we 
use it, it produces that feeling of good or bad, and so does 
this world." * Among frauds,” says Sri-Krishna, “] am 

me and of all things glorious I am the glory." (Gitá X. 
$5) “I am Myself misery, and Myself happiness” 
says the sage (Maitreya Upa. IIT). Viewed in this light, 
there is really neither good nor evil, even from a lower 
standpoint ; good and evil are bnt the obverse and reverse 
of the same coin. There is nothing that is absolutely good 
aor is there anything that is absolutely evil. Everything 
in the world has two sides, it is Janus-headed as it were. 
In everything, good and evil are so cunningly mixed that 
at no time is it possible to single out the one from the 
other. ‘‘ The divine effort,” says Emerson, “ is never re- 
laxed, the carrion in the snn will convert itself to grass 
and fiower; and man, thongh in brothels, jails or in gibbets 
is on his way to all that is good and true". Sach being 
the nature of evil, the precept, resist not evil, practically 
means, do not abuse nor commit any act of violence 
against any man with the idea of resisting evil ; for, there 
is nothing that is really evil in the world. We have no 
right to think that any man isan evil-doer and proceed 
to chastise him with that impression. “Jndge not that 

e be not judged". This is exactly what Christ should 
ve meant when he said “Resist not evil", It is really 
one of the grandest precepts that ever were addressed 
to mankind. It means that everything in the world is 
divine, not merely in the sense that everything rests 
on divine sanction but everything in the world is God. 
Says the Chándogya Upanishad, “All the world is 
God." “Al this world is Náráyana," says the Narayana 
Upanishad. Says the Yágnavalkya Upanishad, ‘ Since 
God is in everything, one should worship the horse, the 
Chandala (a man of low caste), the cow, the ass, and other 
things, prostrating before them like a tree fallen^cn earth." 
Ina world which is every inch of it a manifestation of 
the Deity, where naught exists outside God, “ whatis there 
which can be regarded as evil P" How grand therefore is 
the precept ‘ Resist not evil’. Christ says “ Ye have heard 
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that it hath been said, an eye for an eye and a tooth for a 
tooth, but l say unto you that ye resist not evil" It is 
a false idea to thiuk that evil exists in the world and 
that as if there is no God to remedy it, the burden 
of resisting and overcoming it rests on our shoulders, 
The sage says, “I am all that is, there is nothing besides 
me, | am the witness of all the world, nothing could 
happen except at my bidding. I am the murderer and 
the murdered, the robber «nd the robbed, tbe offender and 
the offended." Thns seeing himself everywhere, how 
could he fight himself agninst himself, 


Tf this be the correct interpretation of the teaching, it 
may be asked, how it helps asin the solution of our difi- 
culty. If everything be ourself, true, complete non-re- 
sistance is secured: but how are we to act in the cases 
we supposed, as for instance, that of tho girl who being 
outraged seeks our protection. The girl aud the roffian 
are both our own Self and how are weto actin the 
presentcase. The Vedintin’s reply is, * Do what duty bids, 
apart from all other considerations.’ ‘Do not go and 
resist the offender with the idea that he is an evil-doer or 
anything of that sort. You are placed in a particular 
position by God. and therefore do his bidding to the best 
of your power and leave off all other considerations. 
According to the Vedánta, the sage, the perfected man 
is in reality God himself and in the phenomenal plane he 
is the instrument of God. Whutever he does, he knows 
to be really the doing of God. He is free from all res. 
ponsibility, for, his egoism is dead. He is no longer an 
individual separate from God. God speaks and does 
through him. He therefore does at all times what the 
situations he happens to be placed in require, and there the 
matter ends. Jn the case supposed, since the girl sclicits 
his protection he will readily give it and defend her to 
the best of his power, whether he succeeds or fails will 
be nothing to him nor would he care to ahuse the offend- 
er by calling hima wicked man. Here is the highest 
non-resistance, 

A cla«sical example of non-resistance in the trnest senso 
of the word is found in that wonderful book—the Rámá- 
yana. Even after the first day's battle when Râvana 
stood vanquished on the field, his head hung down for 
shame, Rámá said, “ Ravana, you have fought like a hero, 
but your fight is useless. This very instant, I can pat 
an end to your life if I choose, but I shall not choose, I 
have given you a number of opportunities and shall yet 
give you one more, consider if it will not be good for you 
to deliver over poor Sítá to me, consider well and 
act. If you heed my advice you will be prosper- 
ous; otherwise, I shall be obliged to put an end to 
your life" Such coolness, such kindness and love for 
the worst of enemies, these are the marks of non-resistance. 
Even in a cause where his dearest Sit4 was concerned, 
Rama fonght not for selfish purposes nor with any wrath 
or indignation towards his enemy, but for dnty’s sake, He 
was placed in a situation in which he was obliged to act 
as he did, and not with the slightest idea of resisting evil. 

The intelligent inquirer will, at this stage, certainly not 
fail to ask how will this he possible. The slightest things 
upset us and moral indignation the man of conscience is 
nnable to control, The answer is, so long as there is the 
idea of evil,mora} indignation is perfectly nataral and quite 
in place; but, when one rises to the grand conception of 
the divinity. of the universe, evil ceases for him and with 
it moral indignation. Doing what the situation requires 
and that not with any seuse of egoism, bnt, doing as at 


the bidding of God, this will take the place of moral 
indignation and the like. 


June 1897.] 


THE AWAKENED INDIA. 


148 


The sage who acts in this way with his mind firmly 
fixed in the truth of himself being the Brahman, is not 
responsible for what he does, for, it is not he that really 
acts ; for him, as the Gita says, there is inaction (akarma) 
even in action, eyen acting he does not act (1V. 17, 27). 
The great Rishi Suka once felt a doubt whether it is pos- 
sible to live an active life in the world and yet be a real 
sage. For the solution of this doubt he was direeted to 
go to Janaka the great Rája-Rishi. Janaka answered 
Suka's question ina practical way. He ordered one of 

, the criminals who were being tried in his court jnst then, 
to carry on his head a flat vessel filled with water without 
letting fall a single drop on the peualty of losing his head. 
He was guarded on both sides by soldiers with drawn 
swords who were commanded to chop off his head the 

.. moment à drop of water was spilt. His hands were tightly 

. bound with fetters and he was to go ronnd the court 
in a grand procession preceded by beautiful dancing girls, 
dancing in the most fantastic fashion. There were 
diverse kinds of musical instruments, gaily playing, athletes 
performing wonderfnl feats with the applause of the 
whole court, and. he was followed by several bands of men 
all trying their best to divert his attention from the ves- 
sel on his head aud make him turn round. The criminal, 
however, was all attentive to the vessel on his head and he 
saw nothing bnt the bands of soldiers who stood round 
bim with drawn swords. Thus he succeeded in going 
round the court without spilling a drop of water. Janaka, 
as goon as the experiment was over, looked nt Suka’s face, 
and hesaid. “My doubtis now all cleared. Your mind is 
so entirely with the Paramátman as this man's was with 
the vessel on his head and though you are ruling a king- 
dom you have no touch with the world. O holy sage, I 
adore thee as my master,” and took leave. Now what 
Janaka did is exactly what Krishna asks Arjuna to do. 
Just as that Royal Rishi was punishing criminals, 
making wars and ruling kingdoms, so is Arjuna advised 
to fight with his mind, firmly fixed upon God and Icaving 
all other considerations. Krishna’s advice theu is instead 

: of being opposed to the teaching ‘resist not evil’ is really 
the truest interpretation of it. Todo what the situation 
requires without the limited ideas of good and evil—this 
is what is meant by non-resistance and this is wbat 
Arjuna was advised to practise. 


(To be continued). 


True Greatness or Vasudeva Sastry. 


Bx T. C. NATARAJAN. 
CHAPTER VIII. 
Mone Wonpers. 


The news spread in the street that a great Siddha 
Purusha had descended direct from heaven in broad day 
light and entering Deputy Collector Narayana lyer's 
house, had performed great miracles aud was jast then 
staying as a guest of the great Dowan Bahadur, In 
afew moments a large and eager crowd gathered of its 
own accord opposite to Mr. Narayana lyer's honse and 
all the air was filled with stories of Siddhas, Mahátmas, 
Yogis, Rishis and so on. 
conneil of which the Dewan Bahadur was the self-chosen 
President, was seriously discussing about the possibility 
or otherwise of miracles and several were the opinions 
submitted, which, considering their real worth, I very 


Within the house, an informal ` 


much regret, | am obliged to withold for want of space. 
The mst important of them all was that of the Deputy 
Collector which for the enlightenment of my readers I 
Shall quote, * Miracles are by the very nature of things 
impossible, but there is no denying the fact that some 
men do perform miracles, though in the case of the 
Mahátman upstairs, he was not very sure if he was also 
a miracle-worker as certainly he must he, considering 
all the cirenmstances. Even among Englishmen, some 
say that miracles are possible, others, that they are not, 
though, for his own part, he would thiuk (as in the many 
disputes he had settled in the course of his long and muc. 

approved service as & high revenue official) that the 
truth lies just between the two sides.’ After this able, 
thoughtful and itapartial summing up, he looked round 
for applause never so well-earned; his andience under- 
standing his wishes, though not his speech, gave him what 
he wanted, with many deafening cries of ‘True, true, first 
class, that is it, that is it’ and so on; hut their blauk faces 
gave the lie to their words and showed that they were 
not quite able to understand the golden meau between 
possible aud impossible. Their impertinent brains said 
to them ‘ Miracles should either be possible or im possible, 
how could they be both possible and impossible at the 
same time ?' ; and one of the councillors evidently not ad- 
vanced iu the arts of the courtier actually pnt the question 
at which there burst forth in the assembly a number of loud 
and angry hisses like those of serpents when provoked aud 
the President himself encouraged by these hisses scoru- 
fully said, ‘Do you think I do not know so much?" 
though greatly confounded within himself as to how such 
a union of contraries could be possible. Just then, fortu- 
nately for him, a pundit who was by camo to his resoue. 
He coolly said, ‘Such a thing has been said in our very 
Srutis, It may be both possible and impossible; in that 
case it is called anirvachaniyam' aud qnoted a text iu 
support of his statement. hat exactly this learned 
pundit meant, i have not been able to make out, but ib 
seems to me he was right if he meant that just as the 
world is and is not, in other words, only appears to be so, 
miracles also are and are not possible, t.e., they only appear 
to be possible, in other words, are clever frauds. What- 
ever he might have meant, the discussion came to'an 
eud because the postman who came in just at the right 
moment handed over a long cover to the Deputy Colleo- 
tor after duly ‘salaaming’ him. Narayana Iyer opening ib 
found that he had been promoted one grade. Just then 
there came to his mind the words of his mysterious. guest 
‘Good news comes to you to day’and he shouted for very joy 
and said ‘Did I not say miracles are certainly possible. So 
indeed they are. As the great Siddha Purasha said I have 
been all on a sudden promoted. Mighty are his doings.’ At 
once the whole audience became eloquent over this miracle 
and a person was despatched upstairs to see if the Yogi 
had come out and he was strictly commanded uot to 
make the slightest noise when going up or any way 
disturb the Mahitman. The man went np, but just thea 
the serpent of the Yogi was crawling outside the room 
occupied by him. Seeing it, the poor man who was 
mortally afraid of serpents, ran downstairs precipitately ; 
but being ashamed to tell the truth he coined a tale for 
the eager audience below. He informed thes, his heart 
beating loud enough to be heard by the whole assembly, 
that the room in which the Siddhnpurusbha was, was filled 
with a strange celestial tight and that as he poeped 
through the key-hole he found the Yogi's body floating iu 
the air three feet above the ground and that all his limbs 
lay separate from one another, head oue side, hands 
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another, feet another, and so on like the several parts of 
a machine disjointed for purposes of cleaning. The 
wonder of the audience knew no bounds. As they thus 
stood wondering, they heard the noise of a bell loudly 
ringing and as it came from the npstairs they all proceed- 
ed there in a body. The recom of the Yogi stood epeu; 
he himself was standing ringing a silver bel! in his haud 
in the act of making pija to a golden image four feet 
high, which was decorated with bracelets, necklaces, ear- 
rings and so forth, all of gold, diamond aud rnbies and 
dazzling to behold. It stood in a flower shed very orna- 
mental and surrounded with lights of varions colors. 
The pûja vessels were all of silver and there were kept 
iu hnge silver baskets flowers and fruits of various kinds. 
As Narayana Iyer and others went up they were con- 
founded with wonder. The mysterious Yogi commanded 
Narayana Iyerto callin al and accordingly he went 
down and asked all the people who stood outside in the 
road to come up. At once a huge crowd rushed up, and 
though the hall upstairs was very spacious, there was 
hardly standiug room for all. The Yogi then solemuly 
worshipped the goddess, with Dhápa aud Dipa and ordered 
the fruita and Howers to be distributed among all the 
people. Then, the room was closed and the crowd was 
ordered to disperse. Narayana Iyer took leave from 
office that day. A grand entertainment was given to the 
Yogi and in the evening he came down and took his seat 
outside on the pial with his serpeut playing over his 
shoulders. Immediately, the whole of the Madura opn- 
lation begau to assemble in frout of Narayana Lyer’s 
ouse, 


While such graud things were going on here, a scene 
far different occurred at Dindigul. Dear father,’ said 
Lakshmi, addressing Vasudeva Sastry who was trying to 
cousole her “ Why did you prevent me from committing 
suicide. I cannot endure this life. AW the philosophy 
yon have taught me from my childhood does not snstaiu 
me now. When you advise me, I get consoled; but the 
next moment my grief returns with added force like 
water rushing out from a breach in a big tank.” Vasu- 
deva Sastry with a very kind look said ‘child compose 
yourself, do uot give way to grief, but she continued, 
“Wer they not great heroes, father, who killed them- 
selves eitber by leaping into the fnneral pyre of their 
husbands cr by some other means, uuwilling to live after 
their husbands’ death ? Have yon not taught me, father, 
that for a virtnous woman her hnsbaud is the real God 
end did I not look npon my dear, poor—?" and burst ont 
into tears. Her whole body shook with grief and 
tears rolled down from her eyes in torrents. Her 
father bending over her with affection wiped her tears 
with his cloth and spoke very kind words, urging her 
to compose herself. Ene him, she continued, ‘1 
am surely a great sinner, father; though trained by yon 
from my childhood to live np to the ideal of chastity, to 
be like Savitri and Sitá, I did not do so: otherwise this 
great calamity wonld not have befallen nie. Did not 
Savitri rescue her husband from the very hands of Yama ? 
I am a sinner.” ‘ Dear child,’ said Vasudeva Sastry, ‘I was 
watching yon most carefully in your happy married life 
aud thonghPurana might not record yonrfame, l can assure 
you, you even ontdid Savitri iu your devotion tu your hns- 
band. , He himself told me how mnch: he learnt from yon 
and your worship of him elevated both of you. Yon need 
not fear, my child. You have performed £ sácrifice the 
equal of which there is none ou earth aud you have now 
begun another which is still more diffienlt and still more 
meritorious. Your heart naturally inclines to virtue and 
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delights more in virtue than in anything else. I saw that, 
even when you werea child and I knew that you wonld be 
a great woman though nono might sing yonr praise. 
‘Father, father,’ cried Lakshmi, ‘you are too generous in 
your estimate of me, Iama sinner; far from virtuous : 
otherwise, God wonld not have visited me with such a 
punishment. * Grieve not, my child,’ said Vasndeva Sastry, 
*grieve not, for past sins we suffer, it is true; but God 
is kind even when he is cruel: our very punishments are 
blessings in disguise. If you endnre this calamity with 
calm resignation you will have achieved a feat the like of 
which there is not.in all the worlds’. 

‘Ah, how diffcult it is, father, how very diffionlt to 
endure, how could I for one moment bear the grief.’ 

* You ean endure. You have the power, my girl, you 
are not like other women. From yonr infancy, to endure 
was your delight. My darling, I remember how it was 
one of your favorite exercises while yon were but a girl 
of 5 years to set à nnmber of children to provoke you and 
vow not to get angry, do whatever they might. They 
would worry you in all possible ways and do all sorts of 
mischief, bnt you would never get angry. The power to 
suffer is your chief merit and ir is for that you are so dear 
to me. I am sorry I am obliged to leave you for a few 
days, but 1 shil] soon retnru." 

* Father, stay not away for more thau four or five days. 
nt the most not more than a week. I sadly want you no 
Settle all your business and come away soon." 

“ Fear not, my girl: I shall soou return. Forget not that 

God is everywhere and he always hears you. "ibis is my 
advice to you; endnre, endure, and when you are not able 
to endnre, remember this trnth. Thousand timesbetter thau 
^n ordinary man is a rishi; thousand times better than a 
ishi is a woman who worships her husbaud during his 
ife-time as God; and a thonsaud times better thau such 
; woman is she who worships her husband as God even 
fter his denth." 

Hardly had Vasudeva Sastry concluded, when iu rushed 

innammal and ponncing upon her daughter like an 
eagle on its prey, took her in her arms and pressiug her to 
her bosom, set np a tremendous wailing. After a few 
minutes she set her down and beat her breasts in her sight 
and snid ‘ we are going aud if you caunot check your grief 
go and fall into a well. I would rather wish you were 
hurnt to'ashes than see you, with my motherly eyes, in this 
wretched state,’ So saying, she bade her husbsnd take his 
bag and start to the train. He accordingly took his bag 
and addressing Lakshmi said, ‘Remember my words.’ 
Then both of them left the house for the train, which they 
reached just in time, A few hours more and they were at 
Madura. 


Selections. 


PEACE. 
lt is not in Seeking, 
Tt is not in endless strivings, 
The qnest is found ; 
Be still, and listen! be still and listen 
To The Silence all around. 


Not for thy erying, 
Not for thy lond | V UE 
Will Peace draw near; 
Rest with palms folded ; rest with eyelids fallen 
Lo Peace is here. 
Epwarp R, Situ. 


